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Abstract
This article shows that the classical philosophy of the subject was not able to adequately respond to the challenges of our time, including ideological. Article aims to study phenomenological - ontological turn in the theory of ideology that seeks to involve, including archeology and philosophy, which focuses on the analysis of the conditions of possibility of the existence of the field, and one or another ideology. This investigation allows to answer the question about how the subject is established as the object of the cognition in different moments and institutional contexts. Individual is not independent, autonomic – that possesses wide characteristics – rational subject, but is the space where different discursive practices accomplish the work of creation of the senses. The strategy of the subjectivation denotes certain space which is created under the influence of the strength of the knowledge and power that act both from outside and inside. All this creates the subject in all its forms. In the XX - XXI century ideology becomes a way of transformation of social reality in illusion that can not only hide the social subject of traumatic in nature of objective reality, but also convert excess attribute  pleasure in existence.  The idea of the form of the power finds its embodiment in the strategy of the subjectivation which combines both forms of the public power and practice of the power over oneself.The author reflects on how and on what basis the entity may be subject to ideology.
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Any ideology needs legitimating, i.e. free and full recognition basing on the values ​​adopted by the community. Since the ideology is a certain way of representation of the world, it requires appropriate justification, including metaphysical as well. The proposed article is not focused on the offset to the research in a field of policy technologies and is not confined to the epistemological dimension of ideology consideration as an illusory form of collective consciousness. It aims to study phenomenological - ontological turn in the understanding of ideology. This understanding also provides an involvement of philosophical archeology.
Special significance for the philosophical analysis of the ideological process has the work of world’s classic on the ideology theory Karl Mannheim "Ideology and Utopia". All further studies of the ideological process went mostly out of ideas and attitudes of K. Mannheim's ideology study. Modern Western thought holds postulate that ideology - is an error, transformed, illusory consciousness. Such a negative view on the whole essence of the ideology and its role in society was presented in papers of T.A. Adorno, L. Althusser, R. Aron, D. Bell, J. Habermas, M. Horkheimer, Herbert Marcuse, O.Lemberga and others. However, in our opinion, we need not only to focus on a critique of ideology as a kind of its establishment in another modality, but the analysis of its feasibility. Understanding of ideology as the illusory consciousness makes sense when given the possibility of fixing of the identity of the social subject. The subject as a carrier of ideology in the modern society is decentered; its identity is in doubt. However, ideology is directly related to the subject and so, there is an actual need in its understanding. The purpose of this article is to analyze the conditions of uprising and existence of the space of the ideology’s subject due to the philosophical archeology.
The rejection of subjectivity can have serious consequences for ideology, as it may lead to the destruction of basic human values ​​on which the modern social life is based. Thus, modern ideology centered around issues and values ​​of the subject, his consciousness and self-awareness, reflection, and free action. Such subject was guided by the mind because namely the mind is the core of the subjective self-realization. With Descartes concept of consciousness arises - a subject which seeks to dominate and knowledge. Distancing of the world and subject provides the opportunities to the last one to take any possible topos and insist on their vision of the world as the only possible. Humanism becomes the cultural expression of metaphysics and its economic-technical manifestation is science, technology and industry. Modern ideology becomes the object of criticism, supporters of which trace the corresponding gaps of the contemporary discourse of the subject. The subject of the modern era, being part of the anthropocentric discourse discredited itself by various repressive consequences for both nature and society, and to sociality of actually the man himself. 
Modern philosophy has raised the question about the need of the transformation of the notion of "subject" in the form in which it was formed in the classical doctrines. The doctrine of the subject does not comply with the modern discourse and can not be used to describe the modern epistemological, ontological and social phenomena. Both Western and native philosophy started a trend associated with the abandonment of the use of the notion of the subject at all. The proponents of this view trace a series of discourse breaks of the contemporary knowledge of the person. 
Discussions on the reconstruction of the philosophy of the subject, are created from the very specific, including ideological challenges of the administration of the next image of the subject. Thus, the modernity shows a significant number of different ideologies that need recognition. Paradigm of subjectivity turns out to be a necessary horizon for ideological discourse as an instance of activity. That is why the archaeological search for an alternative subject in the history of philosophy starts. Philosophical archeology is most needed here, because intrinsically oppositional discourses are significant for it.  It is busy with the research of the objects’ inadequacy, disagreements of modalities, incompatible concepts, cases of the theoretical choice exceptions. Its next task is to identify the difference of the roles of all forms of opposition in the discursive practice. The archaeology of knowledge is needed not to reduce the diversity of discourses and display unity, summarize them but to divide them on a variety of individual figures. The consequence of archaeological comparison is not the union, but rather division. According to Foucault, the current philosophy of the subject was not able to adequately respond to the challenges of modernity. 
In archeology of the subject proposed by Foucault, the moment of the subject's birth is considered to be Kant's philosophy as a change of the way of presentation of the given. Kant rejects the imperfect empirical subject in favor of a transcendental subject. Transcendental subject is the subject cognizing mainly general and acting in the right statutory way. Subject hereby is a certain general and equal authority, which allows to know and act in the right way. Accordingly, the less reasonableness the person has, the less subjectivity one has as well. Immanuel Kant does not destroy the subject, but poses the problems of the subject so that when it is changed the answers to the Kantian questions, the subject is destroyed. According to Foucault ideology has subordinate character, ideas for him are very close to practice. Foucault shifts the center of gravity from the ideas of the intellectual elite to the discourse of disciplinary institutions that directly affect on the public life. Ideology takes a subordinate position in relation to the institutions of power. Ideology is formed by the institutions of power, and they will always require "sanctification" of their ideological positions from science. Arguments for Foucault are already the power and do not need to search for themselves any material forces. From his perspective, for the critical theory it is important for the history the transfer of the focus of attention from the lofty ideas of the intellectual elite in the direction of secular, civil reasons of disciplinary institutions that affect more on the everyday life of society. In this case, the ideology is not considerations of the elected, but is the usual prose of life, the clash of two related subjects. 
But in the archaeological searches not everyone agrees with Kantian sources. Some researchers refer to the Aristotelian idea of ​​the existential subject which becomes fundamental to the understanding of the subject in medieval philosophy. They believe that the subject till the Modern times perceived as something basic underlying in surrounding things, approaching in this meaning to the concepts of substance and the substrate. Only in the Modern times the concept of the subject takes an entirely different meaning, not completely breaking with their former value, keeping the connotation that what lies in the basis. 
Alain de Libera in his archaeological research relates the birth of the subject to the Middle Ages, arguing that theology was explosive knowledge that provokes the subject invention. He believes that Aristotle has substrate as the subject, but not actively working instance. In medieval thought, there are tendencies that are contrary to traditional Aristotelianism. Middle Ages come from the fact that man as a subject is fundamentally different from the Aristotelian grammatical subjects. Some properties are inherent to it, that far exceed any substance: if other subjects are vested with the properties in accordance with the divine purpose, the person as a subject can choose those features which are important for him [1, p.72]. If, according to Aristotle, all people have the same essential features of equal essence, the Medieval idea comes from the fact that the essence of each subject is special, peculiar, the one that a person chooses. If you hold the thought of Aristotle further, it is possible to conclude the universality of normalization, morality, but also to a certain averaging. In the Christian paradigm everyone is unique in accordance with the God's plan. But these paradigmatic approaches do not differ. To act beneficially, we must first of all know what is boon and strive to act in accordance with it. Libera believes that the most important in the history of subjectivity is precisely the moment when the subject began to be understood namely as an agent, author, serving instance and particularly this moment in the history of subjectivity must be considered as the moment of the birth of the subject's history, namely getting into the history of philosophy with the concept of the subject in the modern meaning of the words. 
Thus, ideology, in the means of necessity of its legitimation refers to the opposition - philosophy and, doing archeology, finds in its deconstructive appearance everything that is needed. So, the reduction of the subject to the functions of the social system prevented the effective functioning of the corresponding ideology. Thanks to appropriate archaeological reconnaissance, the process of giving of certain characteristics to the subject occurs, the value of which is undeniable to the modern community. 
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